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and Smrt^ and controls everything as their innermost
self. The real nature of His self is known only to Himself.
He blesses all when propitiated through the ifrtana-s
(verse 6).

In verse 7 the Lord is identified with the beautiful
fsriman} spring season (vasanta] which puts forth many
a flower in its advent and which adorns the asoka tree,
with beautiful buds [kalikalankrta^, making it attractive
to bees (brahmara-hita^. It is full of bliss caused by
the gentle and pleasant touch of breeze [pavanaja-
mah&nanda^. The Lord is also glorious with Sri [sriman),
rendering even this Kaliyuga a Krtayuga (kalikalankrta^.
He is free from misery {asoia} and dispelling all-illusion
(bhrama-rahita^. Lord Ranganatha is full of the bliss of
embracing Hanuman [pavanaja- mahananda).

Lord Rangaraja is conceived of as the moon in the
next verse. But this is a moon with a difference. The
moon normally makes the lilies bloom only at night; he
is not full [puma) throughout; he cannot be seen in
the daytime. He is full of defects and difficulties
(upaplava). But this moon, namely. Lord Ranganatha
makes the Kumuda (the earth) bloom always [anisam}.
He is always full (puma} and can be seen both day
and night and is free from all defects (verse 8).

During the constellation of sravana which is very
auspicious for Visnu, Lord Ranganatha is given a sacred
bath in the early morning, being accompanied by many
a twice-born [sardham'dvijait^. This according to the
poet, indicates that the Lord is putting into practice what
He Himself has commanded others to do through the
sruti and CTirtr'-texts (sl. 9).

In another metaphor Lord Rangaraja is identified with